Focusing on the Chinese Communists' mobilizational efforts at the Anyuan coal mine in the early 1920s, the author argues for reconsidering a sometimes forgotten part of Chinese revolutionary history. At Anyuan, idealistic young Communist cadres led a highly successful non-violent strike and launched a major educational program for workers, peasants and their families. The result was a remarkable outpouring of popular support for the Communist revolutionary effort. Although the meaning of the "Anyuan revolutionary tradition" has been obscured and distorted over the years to serve a variety of personal, political and pecuniary agendas, the author seeks to recover from its early history the possibility of alternative revolutionary paths, driven less by class struggle and cults of personality than by the quest for human dignity through grassroots organization. 
prevailing sentiment when she presented President Mitterand with a handsome edition of Charles Dickens' A Tale of Two Cities, and smugly instructed the French President to read Dickens to learn why the French Revolution had been completely unnecessary (Reedy 1992 ).
The assessment of social revolution as a tragic misadventure is not confined to conservative politicians. It can be found in influential scholarly accounts from Francois (Furet 1992; Schama 2004; Mayer 2000) . Among scholars of the Chinese revolution, we encounter a similarly grim conclusion. Roderick MacFarquhar and
Michael Schoenhals, in their Mao's Last Revolution, describe China's Cultural
Revolution as "an ever-widening campaign of terror during which . . . people were tortured, maimed, driven mad, killed or committed suicide" (2006, 252) . To explain this deplorable behavior, they point to Mao's revolutionary past: "Perhaps he was vicariously reliving his glory days of mobilizing peasants in Hunan and Jiangxi" (2006, 102) . My own book, Patrolling the Revolution, highlights recurring terrorist tendencies that marred the Chinese revolutionary project from the 1920s through the Cultural Revolution (Perry 2005 ).
These days we recoil from the senseless violence of the revolutionary past, and place our hopes for the future in liberal democratic reform. But this repudiation of revolution is a fairly recent phenomenon. For most of the past two centuries, social revolutions -and the Chinese revolution in particular -were generally viewed by Western observers in a more positive light. 1 In 1853, Karl Marx, upon learning of the Taiping Uprising in China, waxed euphoric; he wrote, "it may safely be augured that the Chinese revolution will throw the spark into the overloaded mine of the present industrial system and cause the explosion of the long-prepared general crisis which, spreading abroad, will be closely followed by political revolutions on the Continent" (Marx 1951, 7) . Clearly Marx didn't know much about the bizarre beliefs and practices of the millenarian Taipings -whose leader was claiming to be the younger brother of Jesus Christ -yet Marx looked to revolution in China as a trigger for worldwide political progress.
A century later the economist William Lockwood, referring to the above prediction, observed in his presidential address to this Association that "Marx may yet be right about China -in the twentieth century if not the nineteenth" (Lockwood 1964, 346) .
At the time of Lockwood's address in 1964, the Chinese revolution was led by a selfdeclared Communist rather than a self-styled Christian, but it was still regarded as capable of igniting global transformation. Mao's Cultural Revolution, which would erupt only two years after Lockwood delivered his remarks, prompted a whole new generation of Asianists in the West to look to the Chinese revolution as a source of political inspiration.
Indeed, I imagine it is fair to say that many members of our Association were initially drawn to the Asian field because we once held a favorable view of the Chinese revolution. Forty years ago, in the spring of 1968, the Association for Asian Studies convened its annual meeting in Philadelphia. That occasion was marked by a sub- Imperialism," twenty years later offered a sober reassessment. (Esherick 1972, 9-17; Esherick 1995) . In his 1995 reappraisal, Esherick writes that "the narrative of revolutionary progress (and of progress through revolution) is no longer compelling" (1995, 39) . The Chinese revolution, he asserts "was not a Liberation, but (for most) was the replacement of one form of domination with another" (1995, 41 'us' from 'them'" (Friedman, Pickowicz and Selden 2005, 123 (Kirk 2008 ).
The Anyuan Revolutionary Tradition
Considering the actual outcome of Mao's revolution, it is easy to be cynical about the Chinese government's current effort to re-package and re-sell it to a new generation.
Yet along the increasingly commercialized "red tourism" route designated by the National Tourism Administration is a place -Anyuan -whose history points, I believe, toward a more inspiring interpretation of the Chinese revolution. 6 But much more important than the relative standing of these three individuals is that the ordinary workers of Anyuan are often lost in the debate. Maintaining discipline among the unruly coal miners, most of whom were members of the Triad secret society and were well accustomed to violence, was no easy feat. Mao was sufficiently worried about the potential for bloodshed that a few days before the strike was launched, he sent to Anyuan 24-year-old Liu Shaoqi, just back from training in the Soviet Union, specifically for the purpose of restraining the workers and preventing mass violence. Aware of the hold that the Triads exercised over the work force, Liu urged Li Lisan to pay a personal visit to the Triad chieftain in order to win his support for the strike. When the secret society chieftain agreed to shut down all the gambling and opium dens in the area and to prevent looting for the duration of the work stoppage, the Communists were ready to proceed. After a five-day strike, with no loss of life, no injuries and no serious property damage, the workers won a major victory (negotiated by Li Lisan and Liu Shaoqi) that brought higher wages, better working conditions, and a guarantee of security and financial backing for their labor union. For the next three years, while the Communist labor movement met with brutal suppression across most of China, Anyuan stood out as a notable exception (Liu Shaoqi yu Anyuan, 1981) .
Thanks to the widespread public support that the non-violent strike generated, Anyuan flourished as a center of revolutionary activism in the years that followed.
Known in progressive circles as China's "Little Moscow," Anyuan was home to over one-fifth of all the Communist Party members in the country by the spring of 1924 (Yang 2003, 129 club operated a full and lively program of lectures, debates, dramas, films, art exhibits, and other politically inspired cultural and educational activities (Yang 2003 (Yang , 132-1332 Zhang 1995, 167) .
Thanks to substantial funding from the mining company, together with monthly dues deducted from members' wages, the Anyuan union was able to sponsor a major program of basic education designed for workers and their families. By 1924, more than 60% of the budget of the Anyuan workers' club went to support this pedagogical effort.
Seven schools and dozens of literacy classes and reading rooms, staffed by young Communist teachers and directed at peasants as well as workers, were opened across western Jiangxi and eastern Hunan (Anyuan lukuang gongren yundong 1990, vol. 1: 334-359 ). The first party school for cadre training was also established in Anyuan, further gilding its reputation as China's "Little Moscow" (Li Jianjun 2002, 219-226) .
Although the Anyuan experiment was eventually crushed by warlord and Nationalist armies, its educational initiative left a lasting impression on the workers whose lives had been transformed by it. In the more than 2,000 Anyuan workers' memoirs later collected by party historians and stored today in the archives of the Anyuan Labor Museum, one theme predominates -namely the newfound sense of dignity and respect that the once downtrodden miners enjoyed as denizens of Little Moscow. Many of these workers' memoirs recall that, although the miners were belittled as beasts of burden before the strike, after the strike the workers of Anyuan were routinely addressed by members of the local elite with the exalted salutation of wansui (10,000 years -banzai in Japanese -a call for immortality that had once been reserved for emperors) (Hongse Anyuan 1959, 149-150; Zhang 1995, 137-138; Liu Shaoqi zai Anyuan 1980, 38-40.) Anyuan was the training ground for many of China's most influential revolutionary pioneers and the source of thousands of worker-recruits who later became the backbone of the Autumn Harvest Uprising and the Communist Red Army (Wang Yang 1993) . Because the history of Anyuan was closely connected to the later development of the Chinese revolution, it is not surprising that future generations would vie for the right to claim Anyuan's "revolutionary tradition" as their own. In the process, however, the legacy of Anyuan has been interpreted, reinterpreted, stretched and distorted to suit a wide array of competing agendas.
Reframing the Anyuan Revolutionary Tradition
The 1922. An earlier painting of Liu Shaoqi at Anyuan by Hou Yimin was now repudiated as a "poisonous weed" for depicting Liu, rather than Mao, as the hero of Anyuan (Laing, 1988, 68) . Liu Shaoqi (who, along with Li Lisan, died under tragic circumstances in the Cultural Revolution) was roundly denounced as a rightist for having advocated a nonviolent strike that allegedly prevented workers from expressing their true revolutionary spirit. held the copyright to the painting, and thus could retain the proceeds from his sale, the right of ownership actually rested with the state. Liu was rebuked for having sold a painting that he did not technically own, but due to a statute of limitations the court ruled that the Museum of the Revolution could no longer legally reclaim its rightful possession. 12 And thus the matter rests. Youthful revolutionary zeal had long since been displaced by other calculations.
The tortuous history of Liu Chunhua's painting can be read as a metaphor for the fate of the Chinese revolution. Created by idealistic young intellectuals yearning to advance the cause of progressive social and political change, not so unlike many of us forty years ago, this romantic image became a vehicle for the state-orchestrated deification of a tyrannical despot, the crushing of his enemies in a vicious reign of terror, the disillusionment of millions of young people, and eventually the devolution of China's revolutionary tradition into a commercialized caricature of its original aims.
Alternative Historical Possibilities
So what is left to "reclaim" from the Chinese revolutionary experience? Current scholarship has largely abandoned Marx's faith in revolutionary class struggle as the locomotive of world history. But does our less deterministic understanding of history mean that we can now reject the necessity of revolution altogether? I am reminded of the answer that Benjamin Schwartz, another former president of this Association, gave shortly before his death in 1999 to the question of whether or not the Chinese Revolution had been necessary. Professor Schwartz replied that although "the" Chinese Revolution surely had not been necessary, "a" Chinese Revolution probably had been necessary. 13 China may not have needed the revolution it actually got -with all the brutality it entailed -yet China probably did need some sort of mass awakening and uprising to break the grinding poverty and inequality that gripped its pre-revolutionary society. Schwartz's A revolution is not a dinner party, or writing an essay, or painting a picture, or doing embroidery; it cannot be so refined, so leisurely and gentle, so temperate, kind, courteous, restrained and magnanimous. . . . . The rural areas need a revolutionary upsurge, for it alone can rouse the people in their millions to become a powerful force. . . (Mao 1971, 30 ).
Mao's praise for the Red Terror notwithstanding, recently released internal party documents from that time reveal that the Central Committee of the Chinese Communist Party issued a string of directives in 1927 ordering its organizations at all levels to put an immediate halt to the violence (Zhang 2000, 702) . And even Mao's own enthusiasm for the excesses of the peasant associations was short-lived. Stephen Averill in his posthumously published book, Revolution in the Highlands, points out that by January 1928 Mao was already questioning the wisdom and effectiveness of the Red Terror in favor of returning to a more moderate approach aimed at preserving the rural economy (2006, (234) (235) (236) (237) .
Thus rather than draw a straight line from 1927 to 1967, and view the entire revolution as an unremitting scene of path-dependent violence, I would urge us to reconsider the many other highways, byways, shortcuts and detours that Mao and millions of his fellow revolutionaries traveled both before and after these bloody upsurges. To be sure, student Red Guards who placed dunce caps on their victims in the Cultural Revolution and paraded them through the streets of Beijing and Shanghai were imitating behavior that Mao had described in his 1927 Hunan report. 17 But such connections do not establish any predictable or preordained route that the Chinese Revolution was destined to travel. Nor do they exhaust the patterns to be found in the Chinese revolutionary record. The Anyuan experiment -which provided education, organization and dignity to tens of thousands of workers, peasants and their families --suggests another revolutionary tradition worth recognizing.
Needless to say, 1920s Anyuan was no paradise. In this rough coal mining town, even in the heyday of Little Moscow, conflicts erupted frequently among the workers, and on occasion between workers and their Communist leaders. 18 Yet despite very real difficulties, it seems clear from numerous first hand accounts that life in Anyuan prior to the Northern Expedition was experienced by thousands of downtrodden coal miners as a genuine Liberation. Although its meaning has been obscured over the years by political posturing and cults of personality, Anyuan's revolutionary tradition represents an effort driven less by violent class struggle than by the quest for human dignity.
Today, appalled by later events, we are hard pressed to look charitably upon any part of Chinese revolutionary history. It is easy to see why a book like Jung Chang and Jon Halliday's Mao: The Unknown Story, which depicts the revolution as a cynical and sadistic enterprise from start to finish, would strike a chord among contemporary readers . In light of the current climate, a favorable account of the
Chinese revolutionary experience appears naïve and even apologetic. But eye-witness observers at the time, representing a wide range of ideological persuasions, uniformly credited the Communist experiment at Anyuan with impressive achievements, especially in the realm of mass education and organization.
Let us consider three such accounts, reflecting a spectrum of political perspectives.
First, that of the American journalist Nym Wales, who interviewed many former Anyuan workers in Yan'an and who wrote in her general history of the Chinese labor movement the following:
The most active center was . . . An-yuang [Anyuan] . . . where 20,000 miners had won a big strike in 1922. Here the organization of the workers was very strong. Schools were founded, even for the miners' children, and educational work at the mines was carried on all during the 1923-1925 period (Wales 1945, 40) . All the men here belong to the Workingmen's Club, with a membership of thirteen thousand, led by young agitators with greater zeal than wisdom. As one enters the club building there faces one a giant portrait of Karl Marx . . . There is a hall to hold 2,000 men, where exhortations are heard against capitalism. We find that men who feel too poor to pay their church pledges have their wages automatically deducted for Club dues regularly, and the Club is a force to be reckoned with -in some respects for good. Much of the Club income goes into maintaining schools (Tyng 1925, 477) .
Finally, let us look at an account from an even more hostile source. The most telling testimony to the Communists' success at Anyuan can be found in the archives of their bitterest enemies. In September 1928, at the height of the Nationalists' White Terror against the Communists, the Nationalist military command prepared a top-secret memorandum on the progress of its rural pacification campaign in Central China. Noting that its mop-up effort was encountering exceptionally stiff resistance at Anyuan, the Nationalist military offered the following confidential explanation:
The reason the Communist Party has such a deeply rooted and firm foundation at Anyuan is because in the past the Communists carried out comprehensive "red education" at Anyuan. Six or seven years ago the Anyuan workers were all country bumpkins . . . Not one of them could stand up at a meeting and say a word, let alone deliver a speech. Still less had any of them ever heard of organizing anything. It was only after the Communist bandit Li Lisan went to Anyuan . . . that the knowledge of how to organize became widespread. Now workers were speaking up at public meetings and even giving lectures! The Communists at Anyuan greatly valued education but they did not mechanically evangelize Communism like a missionary cramming a religious belief into a worker's head. At first they focused on literacy and basic knowledge. Every week they convened lectures as well as workers' debate societies and study groups . . . . Now all the important elements in the peasant associations in all the counties of Hunan are workers from Anyuan. . . . Today when one speaks with an Anyuan worker, everything he says is crystal clear. No longer is he a country bumpkin (Hunan qingxian gongbao). 19 The Nationalists' White Terror ensured that Anyuan would never return to its former glory days as Little Moscow. But the Anyuan workers who had been awakened through education would also never revert to being "country bumpkins." Although their revolution -like the painting "Chairman Mao Goes to Anyuan" -would be hijacked by other personal, political and pecuniary agendas, its meaning and future directions could be re-imagined and reclaimed by later generations. Other painters have eschewed religious iconography in favor of a more "modernized" 
Conclusion
Contemporary reinterpretations of the Chinese revolution -whether expressed in speeches by Communist party leaders, in "red" theme parks created by the National Tourism Administration, or in paintings by avant garde artists -often overlook the most important protagonists of the revolution: the ordinary Chinese people. But Anyuan is still a working coal mine today, and workers there continue to ponder the revolutionary past.
In a recent interview, conducted by Yu Jianrong of the Chinese Academy of Social Sciences, an Anyuan miner offered the following observation on his revolutionary tradition: "I can say for sure that if some people came to Anyuan today to organize a night school like Mao Zedong and Li Lisan did at the time of the great Anyuan strike, they would definitely be viewed as counter-revolutionaries and thrown in prison" (Yu 2006, 278) . In another interview, a miner remarked ruefully, "Workers' wages are sinking . . . Workers' rights are shrinking . . . Workers' living conditions are stinking . . . . These days our Anyuan workers' slogan goes like this, 'in the past we were beasts of burden, and now we are still not human'" (Yu 2006, 298) .
Four years ago, a protest that I happened to witness at the Anyuan coal mine issued this manifesto:
During the years of revolutionary struggle, [we] Anyuan workers suffered and sacrificed for the sake of the Chinese revolution . . . The enterprise has prospered and yet we have not enjoyed the fruits of reform . . . If you ignore this manifesto . . . we will organize a large-scale demonstration . . . Of course a confrontation is not our first choice; our first choice is a peaceful livelihood (Laodong tiaojian).
Today, as in the pre-revolutionary era, China is again a nation of haves and have-nots (Lee and Selden) . But these days few of us look to Marxist class struggle as the solution to these glaring and growing inequities. to be written in the 21 st century, let us hope that it will not follow some supposed pathdependent track of bloodshed and violence but will draw inspiration instead from another, more uplifting side of the Chinese revolutionary tradition. Although scholars may not be as creative as avant garde artists, surely we too have a responsibility to put our imaginations to work to envision how history might have -and might yet--travel along a different set of rails. The Chinese people have paid too high a price, inspired by too hopeful a vision, for their revolution not to be recovered and reclaimed.
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